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Lead us, Evolution, lead us
Up the future’s endless stair:
Chop us, change us, prod us, weed us, 
For stagnation is despair:
Groping, guessing, yet progressing,
Lead us nobody knows where. 

Evolutionary Hymn
by C. S. Lewis 
INTRODUCTION
C. S. Lewis wrote relatively infrequently about his beliefs regarding the origin of the world, yet those beliefs clearly influenced his writing as a whole. What were Lewis’s beliefs regarding the doctrine of creation? What were some of the implications these beliefs had on his other theological views? Did these beliefs change throughout his lifetime? This paper will show that Lewis had a well-defined view of creation and show that while the views were rarely expressed, they greatly impacted his other writings. 
A complete definition of Lewis’s view of creation is not attainable, but an adequate definition can be pieced together from various primary sources. When taken as a whole, these pieces reveal an admiration for ex nihilo (“out of nothing”) creation by God. Lewis was also a proponent of evolution and this paper will examine how he was able to combine the two concepts. A distinction must be made between theistic evolution – what Lewis believed in – and creative evolution. 
An understanding of Lewis’s thoughts on creation allows for greater insight into other writings dealing with his views on God and religion. The sovereignty and independence of God is affected by the origin of the world. It is also possible to determine that Lewis entertained a healthy internal reconciliation between science and religion. Lewis distinguished between the more important topics and often left the less important items alone. Finally, this paper will explore the end-of-life change in worldview that Lewis may have experienced. 
CREATION ACCORDING TO LEWIS
The beginning of the Bible provides the classic creation story: In the beginning, God created the heaven and the earth.
 This famous opening has long been the source of controversy within the religious and scientific world. Science has debated the likelihood of a Supreme Being (God) fantastically creating that which we know. Religious figures have traditionally put great significance on the historicity of the Genesis account while others see it as mainly poetic. The healthy balance of science and religion is increasingly required from apologists who must be constantly aware of the discoveries being made in the scientific world. One of the greatest recent apologists is C. S. Lewis, an Oxford don whose writings, both fictional and non-fictional, have deeply impacted Christianity. 
Lewis saw creation as a very logical conclusion to reach. Lewis was a thinker; he most certainly was rarely (if ever) accused of not thinking through something. His ability to simplify complex issues and logically present them is refreshing. He wrote that God’s creation of Nature was “overwhelmingly probable, so probable that no one who approached the question with an open mind would very seriously entertain any other hypothesis.”
 In a letter to Owen Barfield, Lewis gives his definition of creation: “I take [creation] to mean ‘to cause to be, without pre-existing material (=to cause both the form & matter of) something pre-conceived in the Causer’s thought [which,] after creation, is other than the Cause.’”

Lewis was also very knowledgeable about other world religions. He realizes that creation is very unique: “It is quite astonishing how rarely outside Christianity we find – I am not sure that we ever find – a real doctrine of Creation.”
 Later, he contrasts the Christian doctrine of creation with pantheism and polytheism: “Polytheism is always, in the long run, nature-worship; Pantheism always, in the long run, hostility to nature.”
 Lewis noted that creation results in Nature that is full of manifestations of the presence of God, but demands that the two are separated. “What makes and what is made must be two, not one. Thus the doctrine of Creation in one sense empties Nature of divinity.”
 Lewis often refuted naturalism: the concept that everything supernatural is false. Willis points out that Lewis saw “naturalism as self-contradictory because it fails to account for man’s ability to reason above nature.”
 Lewis points out the accidental nature of the thoughts of materialists and astronomers:
But if their thoughts – i.e. of materialism and astronomy – are merely accidental by-products, why should we believe them to be true? I see no reason for believing that one accident should be able to give me a correct account of all the other accidents. It’s like expecting that the accidental shape taken by a splash when you upset a milk jug should give you a correct account of how the jug was made and why it was upset.

Lewis believed in the idea of creation ex nihilo, or out of nothing. “[Christianity] thinks God made the world – that space and time, heat and cold, and all the colours and tastes, and all the animals and vegetables, are things that God ‘made up out of His head’ as a man makes up a story.”
 This is illustrated well in the creation of his most famous fictional world, Narnia. In The Magician’s Nephew the lion Aslan sings a song that brings the stars and sun into being. “And as he walked and sang the valley grew green with grass.”
 After the trees and flowers are created, the girl Polly realizes what is happening. “Thus, with an unspeakable thrill, she felt quite certain that all the things were coming (as she said) ‘out of the Lion’s head.’ When you listened to his song you heard the things he was making up: when you looked round you, you saw them.”
 After Aslan creates the animals he chooses several pairs and they stand in a circle around him. He then teaches them to speak: “The Lion opened his mouth, but no sound came from it; he was breathing out a long, warm breath…”

Lewis sees the Genesis account as being derived from a folk tale. “The story in Genesis—as St Jerome said long ago—is told in the manner ‘of a popular poet’, or as we should say, in the form of folk tale.”
 In Reflections on the Psalms Lewis paints a parallel between Psalm 104 and the Egyptian Hymn to the Sun, which was written by Amenhotep IV (also known as Akhenaten) in the fourteenth century B.C.E. He even posits that Judaism could have partly come from the failed monotheism of Akhenaten. “Whatever was true in Akhenaten’s creed came to him, in some mode or other, as all truth comes to all men, from God.”
 It is easy to see that after 400 years of captivity in Egypt, the Israelites knew very little of the God of their forefathers. Vaus notes that Lewis “does not believe in the divine inspiration of every word of Scripture.”
 Lewis may not have totally rejected verbal inspiration as he often referred to the Bible as the Word of God.
 
This association of Scripture with folk tale or myth should not be seen as completely irreverent. Kilby says, “[Lewis] declares that a great myth introduces us to a ‘permanent object of contemplation’ and that it enlarges our being by presenting to us a thing of inexhaustible value.”
 Lewis was very impressed with the power of myth and this led him to create myths of his own. Glaspey points out that what Lewis wrote went beyond mere stories; his writings revealed truths about God’s world. “[Lewis] did this by reflecting this world in the fictional ones he created. Lewis was a master at remythologizing [sic] the gospel story.”
 Jacobs asserts that Lewis defended his craving for myths (to hear them, to read them, to make them) by stating the presence of a need in a “nonphysiological” [sic] way. “Because [myths] reach something deep within us, we return to them repeatedly, but because they do not and cannot meet the need they invoke, our experience with them is characterized by longing.”
 Lewis borrowed from his friend J. R. R. Tolkien the ability to sub-create, the act of creating consistent imaginative worlds so accurate that belief was resultant.

There is significant evidence showing that for most of Lewis’s life as a Christian, he embraced the concepts of evolution in a way that made sense to him. In The Problem of Pain he states, “If by saying that man rose from brutality you mean simply that man is physically descended from animals, I have no objection.”
 Later, Lewis speculates that God may have created several “paradisal” human beings, not just Adam and Eve. He then gives what is still perhaps the best definition of theistic evolution:
For long centuries God perfected the animal form which was to become the vehicle of humanity and the image of Himself. He gave it hands whose thumb could be applied to each of the fingers, and jaws and teeth and throat capable of articulation, and a brain sufficiently complex to execute all the material motions whereby rational thought is incarnated. The creature may have existed for ages in this state before it became man: it may even have been clever enough to make things which a modern archaeologist would accept as proof of its humanity. But it was only an animal because all its physical and psychical processes were directed to purely material and natural ends. Then, in the fullness of time, God caused to descend upon this organism, both on its psychology and physiology, a new kind of consciousness which could say ‘I’ and ‘me’, which could look upon itself as an object, which knew God, which could make judgments of truth, beauty, and goodness, and which was so far above time that it could perceive time flowing past. This new consciousness ruled and illuminated the whole organism, flooding every part of it with light, and was not, like ours, limited to a selection of the movements going on in one part of the organism.

Theistic evolution can be definitively distanced from creative evolution due to the presence of God. C. S. Lewis clearly believed in God and was willing to accept that evolution, as a biological process, not as a philosophy or religion, was something that God used. Creative evolution was made famous by Henri Bergson. Bergson’s élan vital, or vital force, is a non-deity that causes evolution and development of organisms. Lewis was strongly opposed to creative evolution: “It is the creative evolutionist…who should tremble when he looks up at the night sky. For he is really committed to a sinking ship.”
 Kilby points out that Lewis saw creative evolution as positioned somewhere between materialism and religion, resulting in a sort of tame God. “Lewis wonders if this view is not the world’s greatest illustration of the folly of wishful thinking.”

Lewis, while espousing the biological theory of evolution, was sincerely opposed to Evolutionism: a philosophy or religion that projects Darwinism into the metaphysical realm. Downing notes this was the primary reason Lewis began writing his Ransom (or Cosmic, or Space) Trilogy: that Evolutionism was capturing the popular imagination.
 Lewis pointed out that modern culture liked to highlight that which strengthened the philosophy of evolution while avoiding the obvious implications. “We are reminded constantly that the adult human being was an embryo, never that the life of the embryo came from two adult human beings.”
 If Nature was created, then it is a mere creature, like humans, and has no place in being the focus of a philosophy, or worse, a religion.

It is clear that Lewis accepted the Christian doctrine of creation by God as an important fact. The details of how the doctrine was implemented are speculation in his mind, since he believed the biblical narrative was based on folk tales. Lewis also loved to distinguish between the different definitions and of the word evolution; his personal beliefs included a significant allowance for evolutionary process to exist without a conflict of interest. 
SIGNIFICANCE AND IMPLICATIONS TO LEWIS
C. S. Lewis seemingly preferred to avoid excessive communication when dealing with creation and evolution. These were not what one would consider his favorite topics. He was an avid fan of nature, though, and his personal beliefs on the origin of life come through in much of his writings. What kind of practical application results from having a theistic evolutionary worldview? Was there ultimately a conflict?
Many Christians feel a need to have ultimate knowledge and in the absence of said knowledge find fear. Lewis embraced the certainty that he did not know the complete story of creation. He favored the doctrine of creation as more important than the specific details. Referring to two groups of Christians who agree on the doctrine yet disagree on the details he says, “For what they agree on is the substance, and what they differ about is the shadow.”
 There is a strong sense of security in this sort of belief. When the focus is on the doctrine alone, the details can be interchanged without structural damage. Lewis realized that focusing on details could be detrimental to his reliability. When asked, by the author Bernard Acworth, to write a preface to a book entitled The Lie of Evolution, Lewis refused. “When a man has become a popular Apologist he must watch his step. Everyone is on the look out for things that might discredit him. Sorry.”
 As scientific progress proceeds and new discoveries are made, Christians are wise to focus on their doctrines. 
Lewis saw the creative process as belonging exclusively to God the Father. He seems to infer that there is nothing creative or original with man – only with God. Imagining a new color without referencing known hues is impossible for humans. “[Originality] is quite plainly the prerogative of God alone; even within the triune being of God it seems to be confined to the Father. The duty and happiness of every other being is placed in being derivative, in reflecting like a mirror.”
 As Lindskoog explains, Aslan the Lion “almost completely fills the description of Christ in the first chapter of Hebrews,”
 with his creative power, his death and his resurrection.
 The concept that humans had no originality was something that Lewis embraced: he routinely denied any originality for his own writing.
 
“If I may dare the biological image, God is a ‘host’ who deliberately creates His own parasites; causes us to be that we may exploit and ‘take advantage’ of Him. Herein is love.”
 So Lewis explains the important concept that God did not need to create humans. The application is that humans were created primarily for God’s pleasure – that He would be pleased: 
The problem of reconciling human suffering with the existence of a God who loves, is only insoluble so long as we attach a trivial meaning to the word ‘love’, and look on things as if man were the centre of them. Man is not the centre. God does not exist for the sake of man. Man does not exist for his own sake. ‘Thou hast created all things, and for thy pleasure they are and were created.’ [Revelation 4:11, (KJV)] We were made not primarily that we may love God (though we were made for that too) but that God may love us, that we may become objects in which the Divine love may rest ‘well pleased’.

Lewis never saw himself as deserving pleasure. He recognized that pleasing God was a primary purpose of his life. 
The marriage of evolution and creation resulting in theistic evolution appears to be a paradox. It is important to note that Lewis was strongly opposed to the myth of evolutionism – what says that life on earth is getting better and better. “But we must sharply distinguish between Evolution as a biological theorem and popular Evolutionism or Developmentalism [sic] which is certainly a Myth.”
 Evolution as a philosophy or religion was plainly false to Lewis. It was also very dangerous because it was attractive. Glaspey observes that, “Lewis believed that the myth of progress was one of the most powerful motivating forces in modern society.”
 
Lewis was comfortable with theistic evolution (again, keeping with the biological theory of evolution). If the theory of evolution were proved wrong or right, there would be no impact to his Christianity. Vaus speculates that one reason why Lewis may have accepted evolution was due to his belief that God was constantly creating.
 Lewis sees God as outside of time and therefore constantly creating: “In this sense God did not create the universe long ago but creates it at this minute—at every minute.”
 Lewis saw that there was more to God’s creation than simply the result of an evolutionary process. In The Voyage of the “Dawn Treader,” a child explains that in his world, stars are huge balls of flaming gas. The old man replies, “Even in your world, my son, that is not what a star is but only what it is made of.”
 Lewis saw that there was more to all things than simply what they were made of. This concept goes even deeper when thinking about what humans are, not just what they are made of. 
Long before Lewis became a Christian, in 1918, he wrote in a letter, “I have formulated my equation Matter=Nature=Satan. And on the other side Beauty, the only spiritual & not-natural thing that I have yet found.”
 Lewis understood that appreciating beauty was a spiritual process. After his conversion, he noticed the distance again: “You don’t see Nature till you believe in the Supernatural: don’t get the full, hot, salty tang of her except by contrast with the pure water from beyond the world.”


Lewis took the concept of evolution even further: he attributed evolution to Christianity itself in something he calls the “Next Step.” This was his answer to the question, “What is the next evolutionary step for humans?” “It is not a change from brainy men to brainier men: it is a change that goes off in a totally different direction—a change from being creatures of God to being sons of God.”
 Could it be that evolution is at work, and that the conversion process is a sub-process of it?

Evolutionary theory has certainly evolved over the past several decades, and was changing during Lewis’s lifetime. Was his belief in evolution a constant? Did Lewis take the ideas of biological evolution with him to the grave? Some have speculated that due to letters he wrote late in life, Lewis began to move away from accepting the biological process of evolution. In a letter written to Bernard Acworth in September, 1951, Lewis says, “I have read nearly the whole of Evolution [probably Acworth’s unpublished “The Lie of Evolution”] and am glad you sent it. I must confess it has shaken me: not in my belief in evolution, which was of the vaguest and most intermittent kind, but in my belief that the question was wholly unimportant.”
 Lewis had previously seen the theory of evolution as a non-essential. He continues in the letter, “What inclines me now to think that you may be right in regarding it as the central and radical lie in the whole web of falsehood that now governs our lives is not so much your arguments against it as the fanatical and twisted attitudes of its defenders.”
 There are clear doubts about evolution that were not present before. There is never a change in his theistic evolution stance within his published works, but it is possible that there was a slow modification towards the end. It should be noted again that Lewis’s primary focus was on the doctrine of creation itself, and the diminished content of evolution within his view would not change his belief in God, as Creator. 
CONCLUSION
C. S. Lewis was a grand thinker and able apologist. His passion for nature and beauty resulted in a deep appreciation for the spiritual realm. When Lewis found Christ, his stance on creation was very simple, at least for him. Lewis clearly believed in God as the Creator of the universe. How God went about creating was less important to Lewis than why God created. He noticed that God created simply to be pleased and that ultimate originality is God’s and God’s alone. 
Lewis saw ancient Israel’s account of creation as primarily following the cultural folk tales of the other nations nearby, but he deeply admired the mythological manner of storytelling for its power. His own writings reveal Lewis not only as a mythmaker, but also as one who appreciates the longing that comes from reading such imaginative accounts. In his writings the creative process very closely mimics that of the biblical account. An important concept for Lewis was that God created out of nothing, an important difference from other worldviews. 
Evolutionary concepts as defined by the biological process were deeply embraced by Lewis. He was, in contrast, very opposed to making evolution a philosophy or religion. Theistic evolution best describes Lewis’s belief about the origin of the world. It is unclear whether he completely abandoned the plausibility of evolution towards the end of his life, but evidence does support Lewis at least reassessing his views on evolution. Lewis, as an apologist, frequently attacked naturalism and materialism as well as creative evolutionism. 
Anyone who has read C. S. Lewis will appreciate his frankness, his ability to relax and educate his readers, and his stubborn vulnerabilities. His views on the origin of the world are less frequently discussed than most other topics, but these views live through all of his writings. Reading Lewis’s views on creation will aid any Christians in their personal endeavor to find the truth. 
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