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GENRE

Galatians 6:1-10 forms a Didactic Summary to the rest of the epistle. It summarizes much of what was said earlier in the letter yet augments that summary with clear teaching. Paul here provides a quick lesson in how a community of believers would act, if they were truly Spirit-centered. This teaching of Paul’s could also be seen as hortatory in the sense that Paul is appealing to the readers to action.
LITERARY CONTEXT

As stated above, in Galatians 6:1-10 Paul presents a summary of what a Spirit-driven life would look like in a community of believers. Earlier in the letter Paul talks about what Christian liberty is (5:1-15) as well as famously defining a Spirit-guided life (5:16-26). This entire section can be seen as what the individual should pursue. Chapter 6 then compounds that teaching with a communal aspect; he summarizes what a group of free, Spirit-filled believers would look like together. Immediately following this teaching, Paul continues the summary and closes the letter (6:11-18). 

The general theme of the letter is one of refutation of the Judaizers who were attempting to force the Gentile Christians to adopt Jewish customs.
 These false teachers were advocating circumcision, specifically;
 Paul points out that if that becomes a rule, then the readers were subject to the entire law (5:3). It would be counter-productive for Paul to provide a systematic blueprint of what the Galatians should do – a new code of law would be given and Paul’s argument would be defeated.
 The point Paul makes is that those who walk by the Spirit are already “part of the inaugurated-eschatological family.”
 
THEME

The theme of this passage is to display what it looks like when a community walks by the Spirit. This is contrasted with the individual characteristics given earlier in the letter. As above, the teaching is not exhaustive; Paul is not giving a detailed list of rules. This passage may be broken down into two practical exhortations.
 The first deals with relationships between the believers (6:1-5) and the second deals with the use of material possessions (6:6-10).
A community of believers is obviously made up of a variety of individuals and effective relationships between them are a requirement. Paul clarifies the definition of this relationship with a spiritual facet.
 Believers are to take responsibility for one another (6:1) and bear one another’s burdens (6:2). These members of the spiritual family are not accountable to each other, but rather to God (6:3-5). 
Material possessions, especially money, have a sort of neutrality to them: they can be used for good or for evil. The relationships between believers are augmented by the proper use of material possessions. There is a clear concern for the teachers (6:6). There is also an eschatological aspect to possessions (6:7-8). Even though Paul has elevated grace over the law, there is still good to be done in this life – especially to other believers (6:9-10). 
WORD STUDIES
dokimaxe,tw
The word dokimaxe,tw, which comes from the root word dokn,
 is a concluding action for the first section of this passage. Paul is concerned with the readers being selfless and helping each other out. As a condition of this, boasting must be minimized.

The word means to examine or to approve after examination.
 The ultimate goal of this examination is to determine genuineness.
 The testing was often used, in the Septuagint, of metals
 or elsewhere in the New Testament of animals.
 
The usage of the word with personal, spiritual application is largely found in the New Testament, especially in Paul. The idea of testing oneself in Galatians is used elsewhere to express the Christian life under self-scrutiny – most obviously in 2 Corinthians 13:5.
 

As such, the best definition of this word is: “to examine for genuineness.” The phrase in Galatians 6:4 could then be said to read, “But let each one examine his own work for genuineness…” 

ergazw,meqa
The word ergazw,meqa, which comes from the root word ergon,
 forms a concluding action for the second half of the passage. This word not only summarizes the passage, but also the ultimate action for any believer: do good to everyone.

The word has implications of activity and effectiveness.
 The work being done denotes an accomplishment; the reader is told to carry out this action of goodness to others.
 There is clear consequential merit to the behavior: the doer brings good upon the others. The state of goodness is brought about or better yet, the doer causes good to be.
 In other words, the onus is on the worker to bring this kind of environment to others. 
The LXX shows the meaning of this work to be meritorious.
 It is clear, however, that Paul understood this differently. Earlier in the letter, Paul makes it clear that believers are no longer under the Law (Galatians 5:6). This phrase, then, defines Paul’s understanding of the balance of faith and works. These works of good are actually God’s work through man.
 
The best definition of this word, then, is: “to effectively bring about an environment.” The phrase in Galatians 6:10 could then be said to read, “So then, as we have opportunity, let us effectively bring about an environment of goodness to everyone…”
GRAMMAR / STRUCTURE

CONNECTING WORDS
Verse 1: “Brothers” – This word is used often by Paul. In this instance, it serves two purposes: first, to point out the familiarity of the Christian family
 and second, to highlight the obligation that every believer has.
 


Verses 3, 5, 8: “For” – This word gives reason to the preceding section. The way this word ties verse 3 to verse 2 is, to some, proof that the passage deals with financial matters.
 In verses 5 and 8, reason is shown for the preceding imperatives. 


Verse 10: “So then” – This word is used to conclude the preceding section.
 It is a common Pauline method of bringing out the main point of an argument – not just for this passage, but for the whole letter.
 
KEY VERBS
Verse 1: “Restore [him in a spirit of gentleness]” – This verb is in the present tense which shows a continual correction
 in the same sense of setting a broken bone
 or mending fishing nets.
 The mood of this verb is active imperative
 which shows the readers as the doers of this command of restoration. 
Verse 2: “Bear [one another’s burdens]” – This verb is also in the present tense signifying an ongoing command.
 The connotation of carrying away or enduring is similarly an active imperative placing the onus on the readers. 
Verse 2: “Fulfill [law]” – This verb is in the future tense.
 This active indicative mood shows an assertion that the bearing of burdens will ultimately and completely fulfill the law.
 This action of love (bearing others’ burdens) results in a very Christ-like fulfillment.
 
Verse 4: “Test [his own work]” – This verb is used in the present tense again combined with the active imperative voice.
 The connotation is that the readers are responsible for completing this self-analysis on a continual basis. 
Verse 5: “Bear [his own load]” – This verb, unlike the usage above, is in the future tense representing a yet-to-be completed action.
 Although the verbs remain the same, that which is to be carried differs in the two verses.
 The mood is active indicative.
 Paul shows that we are responsible for each other and accountable for ourselves.
 
Verse 6: “Share [all good things]” – This verb is in the present tense with active imperative voice.
 The readers are commanded to continually share their possessions with others. 
Verse 10: “Do [good to everyone]” – This verb is in the present tense showing continual action.
 It is subjunctive which shows that more of a possibility than a command. The voice is middle voice showing that the readers will participate in this action they will perform.
 
HISTORICAL / CULTURAL BACKGROUND

Paul is almost exclusively accepted as the author of the epistle to Galatians.
 Galatia was a region of Asia Minor and the debate as to whether Paul was writing to churches in Northern Galatia or to churches in Southern Galatia is inconclusive. It is possible to see this as irrelevant for the interpretation of the letter.
 Regardless of the specific location of these churches, it is clear that Paul was deeply concerned with the congregations. He started the churches (4:13) and wished he could be present with the Galatians (4:20). 
The letter was written to be read in a variety of churches (1:2). These churches shared an attack on their belief structure by conservative Jewish teachers who insisted not only on belief in Jesus Christ – as Paul taught – but also on retaining the Jewish customs, like circumcision. They claimed that salvation required Jesus and Moses.
 The power these teachers had relied, in part, from their claim that they were more faithful representatives of the Jerusalem church than Paul was.
 It is clear that Paul believed that “by works of the law no one will be justified” (2:16).
 
It is easy to sense Paul’s frustration; his distance from Galatia must have given him a feeling of helplessness. This “angry, passionate”
 epistle is Paul’s only recourse to battle the false teaching he knows is happening. The letter, as a whole, is threaded with the freedom of salvation that comes from belief in Jesus. The Spirit guidance is also an important aspect. Most of the letter can be interpreted on an individual basis by the recipients; chapter 6, though, brings a collective application. 

It is this final section of his letter that Paul uses to give directives to the community.
 The tasks are obviously to be applied on an individual level, but Paul provides a wider glance showing what the communal benefits are. As mentioned above, Paul points out what Spirit-guided relationships should be and gives an example of how possessions can be used for the common good. 

INTERPRETIVE PROBLEMS / QUESTIONS

This passage of Galatians is clearly designed to summarize the arguments presented earlier in the letter. Paul wants to provide a clear picture of what it would look like for a community of believers to live in order to fulfill the Law of Christ instead of the Law of Moses. There is a difference between salvation by works and doing good works within the community. 
Fulfilling the Law of Christ is an interesting paradox since Paul has placed “Law” and “Christ” as near-opposites throughout the letter (2:16, 21; 3:13; 5:4).
 What, then, is the Law of Christ? A broad look at Paul’s writings shows that this Law of Christ is the same as the Law of God, based on faith.
 God’s love becomes the model for the believers. 
As a form of application, Paul gives a few examples of what this love should look like. The sharing of material possessions forms a fellowship or partnership.
 Paul presents another paradox by showing that the community should bear the burdens of one another, but then also bear their own loads. This is not a conflict, as it appears on the surface. Firstly, that which is borne differs in the two verses. The first burden, which which is borne between believers, may refer to a financial burden.
 It is a heavy burden – more than a single person could carry.
 The second burden, which is individually borne, is a common pack that any could carry.
 The primary difference between the two verses, though, must lie on the eschatological reference in the latter.
 The future judgment is where we are personally accountable; the present community is where we are mutually responsible. 
INTERPRETIVE SUMMARY

Galatians 6:1-10 is a powerful passage showing grace alive in a community of believers. It shows a community that thrives through the Spirit and mimics the love of God in fulfillment of the Law of Christ.
The thread of continual commands in this passage shows that Paul expects the readers to exemplify this love incessantly. Believers are not subject to the doing good works for the sake of salvation; believers should, however, be absorbed in providing an environment of goodness to their peers as a definition of their faith. Perhaps the simplest expression of this goodness is the way believers share their money and material possessions. 
APPLICATION

Communities of believers have existed since Paul wrote to the churches in Galatia and their internal interaction is always in need of assessment. It is clear that the modern church community would benefit from this passage. The focus of material aid and support seems to have moved in an outward sense towards the external community while this passage shows the importance of a church taking care of its own. 

I do not mean to limit the importance of the church providing aid for those around it, but I see a lack of support within the church. How often do I see a church providing food for homeless while there are members and attendees who cannot afford to eat? As a way to address this on a personal level, my wife and I have, for the last few years, set aside one-third of any out-of-the-ordinary money we receive. This money goes into a separate bank account and is used exclusively for the community of believers around us. 
I realize the balance for me has shifted from helping the downtrodden to helping those around me who need occasional help. This passage, bizarrely, has motivated me to regulate that balance more and provide an environment of goodness to the needy outside the community of believers. My ministry with college-aged kids has always been a fruitful place to provide aid, as there is always need. 
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